Introduction
In the late 1960s and early 1970s, as domestic adoption in Sweden nearly ceased, the number of intercountry adoptions increased dramatically. This change brought with it a discourse on the significance of openness about the adoption and the adopted child's knowledge of her/his background (Lind, 2012a; Lind 2012b; Lind and Johansson, 2009; Lindgren, 2010; Yngvesson, 2003) . In subsequent years, the discourse of openness and importance of background was taken up by and integrated into a broader psychological discourse of identity formation, which pressured adoptive parents to affirm their children's origin and encourage them to feel proud of their background (Herman, 2008; 3 Howell, 2006; Jonson Malm, 2011; Lindgren and Lind, 2009) This emphasis on openness and transparency has permeated the professional sphere (Neil, 2012) . Adoptive parents are encouraged to develop strategies to approach their children about their background and culture of origin. The advent of organized 'roots trips' allows adoptees to travel to their country of origin, and so-called Postadoption Services offers professional support for adoptees who wish to work through their thoughts on background and roots (Howell, 2006; Lind, 2012a; Lindgren and Lind, 2009; Socialstyrelsen 2008; Yngvesson, 2003) .
Given the dominant discourse on the importance of origin and roots, we set out here to examine the significance and meaning of these concepts and issues to the intercountry adoptees themselves. Drawing on a total of nine focus group conversations with intercountry adoptees, a number of stories have been analyzed. We specifically examine the ways in which these narratives orient toward time and space. We also discuss the implications of the study for social work.
Narrating intercountry adoption
American anthropologist Barbara Yngvesson discusses how the Western world of intercountry adoptions seems to be imbued by two main stories about the adopted child (Yngvesson, 2003: 7) . The first, and oldest, is the legal story of separation in which intercountry adoption is narrated as a clean break from the old life and a new start in a new world. This story of the 'freestanding child' was challenged in the early 1990s by a competing story of the 'rooted child', which stressed the child's right to know about and preserve her/his cultural background and roots (Yngvesson, 2003: 8) . These stories are associated with different adoption practices, Yngvesson continues, and are 'versions of a familiar and powerful (Western) myth about identity as a matter of exclusive belongings' (Yngvesson, 2003: 8) .
Against this backdrop, Yngvesson suggests an alternative story of the 'gift child' who is 'freed for exchange and links the giver and receiver as partners in the exchange' (Yngvesson, 2003: 24 ; see also Yngvesson, 2002) . Based on an ethnographic research project on a root trip to Chile for Swedish adoptive families in 1998, Yngvesson describes how adoptees faced a range of challenges in trying to make sense of what had once taken place in another country, interacting with other players such as civil servants from the adoption services, adoptive parents, birth parents and relatives, and other adoptees. The ethnographic findings, Yngvesson argues, demonstrate how the freestanding child and the rooted child are simplified versions of much more complex experiences and events. And, she continues, the 'physical movement of a child in adoption -the routes it takes from "there to here" -is part of this interdependence and the exchanges through which it is played out' (Yngvesson, 2003: 24) .
In line with this argument, Sandra Patton, in her study of transracial adoption in America, suggests that we, like sociologist John Gabriel, should talk about 'routes' rather than roots in relation to adoptees' background. The concept of routes recognizes not only biology and culture, but also the political and social circumstances that formed the lives of birth and adoptive parents and led to the adoption. It enables an understanding of the displacements and movements, going 'beyond tracking ancestors to encompass the multiple paths through which people's lives are formed' (Patton, 2000: 18).
Yngvesson's 'gift child story' and Patton's stressing of 'routes' provide a broader understanding of the intricate web of spatial relations surrounding the adoptee from the very beginning of life. In this space of relations and places, according to Yngvesson (2003) , there are no guarantees as to how one's background and origin are perceived or made relevant.
In a Swedish study by Martinell Barfoed (2008) , the time dimension in Swedish intercountry adoptees' own stories about background and origin is highlighted. In her analysis, drawing on narrative theory, two overarching storylines appear: adoption as a complicated experience and adoption as a non-complicated experience. The narrative point of departure in the 'complicated' storyline is the moment of abandonment by a birth parent; the personal life story is structured around problems related to these early experiences. A 'non-complicated' storyline starts from the moment of encounter with 5 adoptive parents, with a personal life story stressing a normal childhood and a good life today (Barfoed Martinell, 2008: 219) . These two storylines show that the time dimension is significant.
As shown above, intercountry adoption is part of a complex web of global, national and personal relations, stretching from 'then to now' and from 'there to here' in an adoptee's life. Given this, it is impossible to foresee how individual adoptees will understand and deal with their background. Previous research has drawn attention to time and space as important aspects of intercountry adoption practices and narratives.
However, the dimensions of temporality and spatiality have not been brought together in analyses of adoptees' narratives. This is what we set out to do in the present article.
The aim is to investigate what meanings adoptees themselves ascribe to background, origin and roots by analyzing, from a narrative perspective, how time and space are made significant in adoptees' tellings about these issues.
Theoretical tools
In narrative theory, time and temporality have been significant themes (see, e.g., Brockmeier, 2000; Bruner, 2001; Ricoeur, 1988) . In our approach to temporality, we draw on Gary Saul Morson, an American scholar of literary theory, and his theory of 'shadows of time' and more specifically the conceptualization of narrative time as open or closed (Morson, 1994: 28; see also Bernstein, 1994) . When a teller, in her/his narrative reconstruction of a set of events and lived experience, points out not only the events that did happen but also those that could have happened, the time dimension is characterized as open. An open time narrative focuses on the different possibilities of a life trajectory and 'invites us to inquire into the other possible presents that might have been and to imagine a quite different course of events' (Morson, 1994: 118) . By contrast, in closed time narratives, it is as if the present situation is predetermined, with a sense of the inevitability of what led to the current situation, which in turn paves the way for a judgmental approach to the event and the involved protagonists. Narratives characterized by closed time preclude notions of the arbitrariness and uncertainty of human life (see also Zetterqvist Nelson, 2006) . Narrative research has typically privileged temporal orientation over the spatial, according to Mike Baynham (2003) . In studies of migration and displacement, space 6 has been made relevant, and more specifically, the intertwinement of space and time has been in focus. Baynham argues, along with de Certeau, that '[E] very story is a travel story -a spatial practice ' (de Certeau, 1988: 115) . According to Baynam (2003: 353;  italics in original), the story space in migration narratives, between 'here-and-now and then-and-there', is not straightforward. A closer look, he continues, displays different meanings of what space is and how to understand it. In the present study, we have focused on the ways in which intercountry adoptees orient to space in their stories.
Methodology and ethical considerations
The choice of focus group discussions to collect the material was related to our interest in examining adoptees' meaning-making in relation to 'background', 'origin' and 'roots'. The focus was on these issues as the specific subject matter, rather than on individual life stories, but because this is of personal significance to the informants, we chose to organize very small focus groups (VSFGs) (Toner, 2009) . Jean Toner describes how the interactive dynamics of the small focus group allow for a combination of personal stories and 'macro level interpretation' of the shared experiences and stories (Toner, 2009: 187) . In our study, it was obvious how the small focus groups provided an opportunity to talk about topics of both an individual and structural character. With one exception, the groups consisted of two or three participants.
The selection of participants involved a criterion-based purposive process, based on ads on adoptee organization websites and on an information website for students at a Swedish university. These ads addressed intercountry adoptees between 20-35 years of age. A few domestically adopted persons responded and wished to participate. Because we wished to take an inclusive approach and show respect for everyone's life experiences, we invited them to take part in the interviews. However, because the present article focuses on intercountry adoption, their specific stories will not be analyzed here.
Respondents who contacted the researchers were provided with more detailed information about the study, allowing them to give informed consent. In accordance with research ethics, the information (written and verbal) stressed the voluntary aspect, including the possibility to withdraw from the study at any time. We also stressed that the material would be treated with confidentiality, that all personal information would 7 be removed, that pseudonyms would be used and the countries of origin changed in ways that prevent identification without interfering with the main findings.
A total of 26 adopted persons were brought together in nine focus group discussions. Twenty-two of them, thirteen women and nine men aged 20-35, were internationally adopted from eight countries in different parts of the world: Asia (5 countries, 16 persons), South America (2 countries, 5 persons) and Africa (1 country, 1 person). Seventeen of the informants were part-time or full-time university students, and five had a position on the labor market. Fourteen of the informants had visited their country of birth after the adoption.
Participants were not matched for age, gender or country of birth, instead the interview groups were formed based on where and when participants were able to meet.
Three of the participants knew each other as members of the same organization and two realized during the interview that they went to school together. The others did not know each other when they met for the interview.
Because confidentiality between participants cannot be guaranteed, the interviews were organized so that each informant could control how much and what kind of information she or he wanted to share with the others. When the focus group participants were gathered, together with one of the researchers acting as a moderator, the discussions were prompted by themes structured as a mind-map consisting of various aspects of background, origin and roots. The moderator had the role of initiating discussions and conversations between participants, rather than asking questions. It was always possible for individual participants to refrain from answering questions from the others and to take part in the discussions on their own terms. The discussions were generally very lively and emotionally intense, often involving great curiosity about one another's personal experiences and ideas. It was obvious how the stories produced were co-constructed in a dialogical sense (Riessman and Quinney, 2005) . The participants were highly engaged in each other's stories, listening actively, sometimes interrupting, sometimes supporting and encouraging.
The data collected were transcribed verbatim, based on a simple level of transcription (see appendix). When more than one participant is quoted in an excerpt, the first letter refers to the participant's name and M to the moderator.
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In the analytical procedure, we began by reading through the data (altogether a total of roughly 200 pages), and themes connected with the research questions were identified (Braun and Clark, 2006; Boyatzis, 1998) . In relation to the issues of 'background', 'origin' and 'roots', two key themes recurred throughout the material:
The first was related to the issue of temporality (now and then) and the second to the issue of spatiality (here and there). When re-reading the data, we made a selection of excerpts that could match these themes, first independently, to check the validity of coding strategies, and then jointly. In the next step, we did a more thorough reading of a range of small stories that represented different ways of approaching the issues of 'background', 'origin' and 'roots' along the narrative dimensions of time (Brockmeier, 2000; Bruner, 2001; Morson, 1994) and space (Baynham, 2003) . These stories were analyzed with a focus on how time and space were narrated, with a specific interest in narrative time as open or closed and the construction of 'there' as wide or narrow.
The presentation of results is structured as follows. First, we discuss two contrasting ways of talking about background and roots, exemplified by the 'here-andnow' narrative and the 'there-and-then' narrative. In this section, the intertwinement of time and space dimensions is clarified. It is followed by two sections in which time and space dimensions are analyzed separately. Finally we conclude the findings of the study and discuss implications for social work.
Contrasting narratives: here and now -there and then
As the interview data were being analyzed, we discerned two extremes regarding narrative focus in relation to time and space: the here-and-now narrative and the thereand-then narrative. One recurrent theme in the discussions was an emphasis on the importance of here and now. Erica's account of her views on origins can illustrate this.
No but, yeeahh ... it ... I don't know, I just haven't had that many questions about origin like that. In Erica's narrative, her origin is portrayed as something that she is naturally aware of, but not particularly interested in. Being born in another country has never been an issue to her, she says, and she has never had many questions about it. Erica explains this approach referring to her way of living 'here and now, all at once'. Thus, in her telling, the time and space of her early life is not significant to her life here and now. Susan's account of her relation to her country of birth displays a similar approach. By saying that it did mean something to her to visit her birth country, but only because she has been told that this is were she was born, Susan questions the objective importance of one's country of birth. She would have felt the same thing for any other country, she says, if she thought that was where she was born. In her account, one's origin is defined as a narrative of origin, rather than the actual origin per se.
In their tellings, both Erica and Susan focus on the here and now. Their life in Sweden today is the fixed point of their narratives, and their lives are not described as determined by their adoption and their early life in another country. The past is not used to explain the present, but the present is the outlook from which the past is talked about.
In Morson's (1994) terms, narrative time is open. Time is closely related to space, and in these narratives the significant space is 'here', the country and culture in which one lives. 'There', the country and culture of origin, is not described as central to one's life trajectory, but may be interesting as part of one's past, or the narrative of one's past. Tina positions herself in a narrative that creates a strong emphasis on there and then. In her telling, the abandonment is central, and her life has been shaped by this event.
Tina's account is about confronting her mother with the consequences of her mother's actions, and it has strong moral implications. In the subsequent discussion, other participants suggest that her mother gave her up for adoption out of concern, to offer her a better life. Tina says that might be true, but '.. In terms of space, Tina's story centers on 'there' but in a very specific way. Tina says that she only wants to go to her country of birth to see and confront her birth mother. She is asked whether she has any relation to her country of birth, and if she feels anything special for it. However, we see great variation in the interview data concerning how adoptees relate to time and space as they reflect on background, origin and roots. In the section below, we explore further how the adoptees relate to time in their telling, focusing on the concept of alternative and parallel lives.
Narrative time: Parallel lives -alternative lives
When analyzing adoptees' narratives in detail with a focus on time, one approach was apparent that went beyond the polarized version of the here and now, there and then. In the adoptees' narratives, 'there' could signify places and be represented by the country as such, a specific city, a neighborhood or an orphanage. It could also refer to people such as the people and culture of the country, orphanage staff and foster parents, or biological parents, siblings and other relatives. To analyze and understand these ways of relating to 'there' as part of one's origin, we suggest that talking about 'there' as wide or narrow is helpful. A widely defined 'there' can focus on the country as such but also on its people, and a narrowly defined 'there' can be represented by the hospital where one was born or by biological parents or siblings. The difference, we would argue, is whether the narrative focuses on the adoptee's relation to a collective 'there', i.e. the nation-state or its population, or to a 'there' defined by the individual's life course, such as an orphanage or a biological relative.
In Mike's narrative, it is his country of birth that is made important. Mike says he knows the names of his parents, but nothing about them as individuals, and that he feels a stronger connection to the country than to them:
I was born there. Yeeah. So there's always gonna be a connection to the country, which has made me, yeah I'm interested, check the news and read a little extra and stuff. So it's part of your personality, it ... It is you know, but I guess it's the country more than my parents themselves.
Being born in this country connects him to it, Mike says, and makes him interested in what is happening there. He has never been there, but would like to visit in the future. In
Mike's narrative, 'there' is the country and not a specific place or certain people related to his personal history. His definition of 'there' is thus wide and collective. Celia, as well, focuses on the country as such. She describes how she wanted to go there for fun without expectations of searching for relatives. She therefore chose to travel with a company that wanted people to 'be able to experience the country, the language, see as much as possible, experience the food'. In her story, 'there' is represented by the country, its culture, food and language, not by specific places and people connected to her early life.
Jill went back to her birth country when she was 10 years old, together with her adoptive parents. She did search for her biological parents, and she found them:
[…] the last week we had left there I got to see them and my aunt was also there and I have two older brothers there except I didn't get to see them, so I think it was really a pity but we or I anyway am going to go back and then I hope I get to see them.
In Jill's story, 'there' is represented by kinship and personal relations. In other narratives, however, narrowing down one's 'there' like she did is described as complicated.
Dave was born in India and went back for a visit when he was 13 years old. He then visited the orphanage where he had lived and realized that the mental images he
had created of what it would be like were actual memories. He also met with the orphanage staff. They recognized him and he recognized them. In his telling, traveling back meant reconnecting with places and people he had known as a child. In Dave's narrative, 'there' is represented by places and people that were part of his own personal history. He is not willing, however, to go further and search for his biological relatives.
He says he does not know how he would handle information about his relatives, or meeting with them.
Ray, who has a great deal of information about his adoption and biological parents, has chosen not to contact them. They have built a new life and he does not want to disturb it, but he also says: 'I don't know if it's some self-defense mechanism or if it's genuine concern. I feel like it's wrong'. 
Conclusion and implications for social work
The aim of the present article was to investigate what meanings adoptees themselves ascribe to background, origin and roots by analyzing, from a narrative perspective, how time and space are made significant in their tellings about these issues.
In the analysis, two extremes regarding time and space were discerned: the hereand-now narrative and the there-and-then narrative. The here-and-now narrative focused on the adoptee's life in Sweden today. The adoption, background and roots were not presented as key elements in the story of life. The opposite was true of the there-andthen narrative, which described the adoption, the abandonment, as decisive to how life turned out. There are parallels between these narratives and the contrasting myths or storylines about adoption identified in research, such as the preservation story versus the clean break story (Yngvesson, 2003) narratives 'unsettle for all of us a discourse of origins and authentic identity' (Yngvesson & Mahoney, 2000) .
Based on the present results, we suggest that social workers who meet with adoptees may organize their counseling along the time and space dimensions of adoptees' thoughts and experiences. In relation to the time dimension of adoptees' narratives, one aspect to explore is whether the individual adoptee considers her/his life to be predestined or open and influenced by coincidences, and whether she/he has ideas about an alternative life, the life that never was. One crucial question in relation to this is whether being adopted is construed as having been abandoned or 'saved'. Regarding 
